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LA MATERNIDAD: UN EJEMPLO DE UN SOCIOLECTO FEMENINO MARROQUI (MARRAKECH)
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Abstract
This contribution compiles a transcribed text resulting from the analysis of thirty
minutes of female oral corpus in vernacular Arabic from Marrakesh. Besides the
transcription, the text is translated into English and accompanied by several ex-
planatory notes, mainly of sociolinguistic and anthropological nature. The main topic
is maternity. The main source describes how it currently takes place through linked
aspects such as pregnancy (including the belief in the baby asleep in his mother’s
womb), cravings and the name-giving festival.

Resumen

La contribucién aqui presente recoge un texto transcrito, fruto del anélisis de treinta
minutos de corpus oral femenino en drabe verndculo de Marrakech. Ademas de la
transcripcion, el texto se acompafia de su traduccion al inglés y de puntualizaciones,
principalmente de corte sociolingiiistico y antropoldgico. El tema principal es la
maternidad, sobre el que la informante principal nos describe como transcurre en la
actualidad a través de aspectos relacionados con ella, como el embarazo (incluida la
creencia del nifio dormido en el vientre de su madre), los antojos o la fiesta de
imposicién del nombre.
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In Moroccan culture, the most significant social rituals celebrate three vital
events: circumcision, marriage and maternity. In the case of women, marriage and
later the step from ‘wife’ to ‘mother’ grants them one of the most highly acknow-
ledged values in society.
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Thus, we propose to look into one of these three events linked to Arab women:
maternity. To this end, we have analyzed a fragment of the female oral corpus,
recorded in February 2010.

We were in Marrakesh in Zamila’s house. She was our main source of infor-
mation and her profile shall be detailed next. The suitability of the choice of this
source derives from the fact that we have lived together in the same house for long
periods of time and are thus able to put in context the different uses made in the
recording, after lengthy hours of direct observation and conversations with her
which have served to write this article.

The conversation, lasting about thirty minutes, took place in a relaxed
atmosphere, favourable for obtaining faithful material in terms of the dialect spo-
ken by our source, without deviations which could have been propitiated by a less
casual situation. Nevertheless, we shall indicate when a use which is not considered
common is detected, probably due to the presence of a recorder. It should not be
forgotten, in any event, that our source was talking to someone close to her but of
the opposite sex, which prompted some interesting linguistic attitudes. These will
also be highlighted and commented on.

At the time of the recording Zamila is forty years old. She is married and has
four children, three daughters (21, 11 and 7 years old) and one son (17). She is
functionally illiterate because of very poor schooling. This results, as we shall see,
in complete ignorance of classical Arabic', or standard Arabic?, at least from the
point of view of the passive skills. She was born in Marrakesh and has always
lived in this city, although her parents come from Taridant (a town about 80
kilometres east of Agadir), from where they emigrated about six decades ago.
Nonetheless, and despite the fact that most of her close family lives in Marrakesh,
she has emotional links with the Amazighs and has a good command of their
dialectal variation, £48a/hit®. According to the social status rating used in Sadigi
2003: 207-208, whose classifications are economy (rich/poor), place of origin
(urban/rural), level of studies (with / without studies), occupation (working / house-
wife) and descendants (mostly sons/daughters/childless), our main source could be
classed on the 35™ position of a total of 54 levels depending on the social status of
women in Morocco: a poor woman in an urban environment, illiterate, housewife
and with children (one son amongst them).

?Asma, another of our sources, takes part at times. She is a very close friend of
the family, 21 years old, single and from Marrakesh (several generations of her
family come from this city). She has an average level of studies.

The house is located within the city, in the popular quarter of Bab Ditikkala, to
the west. Its population is usually of scant or very scant financial resources, with

! She helps (with difficulty) her seven year old daughter to memorize the Koran’s verses for
school.

% Her contact with written Arabic is very scarce. She understands quite well the news on the
radio or television (in standard Arabic), but has serious difficulties in reading, for instance,
the subtitles in a film or television programme.

®Yet, we have observed that she uses £48o/hit almost exclusively with her mother and
mother-in-law (both of them are Berber speakers), who have serious difficulties in having a
fluent conversation in Arabic.
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very few exceptions. As is common in most poor quarters (although this is much
more frequent outside the city), Amazigh families live along with Arab families,
whether they come from Marrakesh or not. It should be borne in mind that ever
since its foundation, Marrakesh has been the economic centre of this area and has
acted as a centre of attraction for new dwellers. Hence, the variety of its population
is as old as its very existence.

We considered it relevant to include some explanatory notes in order to compare
the information (of an anthropological type) provided by this text to what doctor
Franciose Légey compiled in her work on Moroccan folklore (Légey 1926). This
French doctor, who had lived in the early 20" century in Algeria, was the promoter
of modern medicine to treat pregnant women in Morocco, where she arrived in
1910. She provided healthcare to women and children in the city of Marrakesh.
She lived in Morocco for over twenty-five years and thanks to her direct contact
with the indigenous population, especially women, she compiled a considerable
amount of information which she used in the work from which we derive some of
the information regarding past practices which have disappeared nowadays or have
not been compiled in our corpus.

Abbreviations and signs

[ ] Our interventions during the interview are in English —since they are
not the subject of the study— in order to facilitate understanding.

(husband) Clarification included to facilitate the understanding of the
text, remaining as faithful as possible to a translation close to the original
version.

gmataWe chose to print in italics words which have no suitable
equivalent in English. The appropriate explanation will be given in the
corresponding footnote.

xxxx Unintelligible fragment, generally, due to the intervention of two
or more sources at the same time

ClAr. Classical Arabic.

Text in vernacular Arabic

Zamila (Z.): fol-liwwal mni ta-tkin, ti-tkan, ti-tkan hamla l-mra ka-tomsi $ind
ot-tbib, ka-ygul* liha rah... ta-tdir... smitu... ot-fohlilat. ta-ygil liha rak nfi hamla,
ka-tZi hiyya forhana.

* The most frequent preverb in Marrakesh (in most southern Morocco) is ##, although k-
can also be perceived, though less frequently. Due to certain influence because of our
recorder, our source uses more often ka-, because according to our observation she almost
always uses #3-. It is actually difficult to hear 44 spoken by Marrakshis, except in very
specific cases. This preverb is typical of Hillalian dialects. It can be found in Marrakesh,
Meknes (partially, since it converges with k4-; see Heath 2002: 544, map 4.2), the centre of
the country (its current presence along with &4 is remarkable in Casablanca), south and
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(And the doctor knows just by...]

Z.: b ol-fiihisat , ot-tohlilat, ot-tohlilat of-tobbiyya ka-yxiirZ Itha billa hamla. mon
basd, mni ta-tzi ta-fgalha | Za2° dyalha, ta-ykan forhan ta-ygalu 1 I-$a?ila® dyalu
rah ana ga nqaddom likiim ol-mra dyali, gadi ngul likiim wahod ol-xabar zwin, ga
ylorrihkum. t-ygul [ihiim rah ol-mra dyali rah hamla. (-yforhu. w fa-yitmonnaw
dak ol-mawlid’, killa shar ka-tZid al-kors, swiyya b swiyya, swiyya b Swiyya. mni
1a-pqarrab ol-hmol dyalha f tsof shiir, ka-yistfaddu n-nas I.. dik os-siyyda bas tomsi
[ ot-tbib, bas tulod. mni ta-yoddiwha 1 os-sbitar, lopital®, hitwwa Ili ka-yitkollof
biha hiyya bas tilod. ka-yitzad ol-bébe, ka-yoquif ltha ol-but, ka-yhiyydi liha ol-
x"las. mamkin tiwlod §adiyya, mumkin tiwlod b ol-g"raz, mumkin tiiwlod b ol-
fih°. dak os-si §la hasab... ol-mra kifas dayrin dak'® dyawolha, was diyyqa, was
fadiyya, was tofl mozyan, fadi, gadi yitzad mozyan. kayon olli ka-ykiin masi fadi,
fhomti?

(Yes.]

Z.: ol-mihimm, mni ka-fiwlod ol-mra, ka-yforhu I-fa?ila, ta-yomsiw Sandha 1 os-
sbitar, t-yiddiw ltha ol-makla dyalha, ka-yZomfu fandha f os-sbitar, mobriik,
mobrik. togdar tgols tolf iyyam, toqdar tgols rbaf iyyam, fla hasab l-ulida dyalha,
was hiyya s{iba I-ilada dyalha. ..

[How long was Suifya?]

southeast of Morocco (except the most southerly area, where the dialects are of Aassaniyya
type and do not have the preverb, cfi- Cohen 1963: 111-116). In the early 20™ century, the
Z81r only knew this preverb (see the corpus in Loubignac 1952), as may have probably
happened at the time with Marrakshi Arabic.

5 She tries to approach the CIAr. term of zawg “husband” but finally uses this word as ZiiZ
“two”. We should bear in mind the tendency of the dialect of Marrakesh, southern urban
Moroccan, to use monophthongs in syllables which in other close vernacular variations
present diphthongs (the Jewish dialect in the city, cfi: Lévy 2009: 356, or a large part of
northern Moroccan dialects, cff. Vicente 2000: 35 and Heath 2002: 197-198).

¢ There are indications that lead us to presume that in Marrakshi Arabic this word is a
neologism, because other terms such as 4bab “dears” have traditionally been used to refer to
the members of the same family. In the older generations (especially amongst women) we
have noticed the loan of famila “family ”, rare amongst middle aged natives, men of any age
and the youngest people of both sexes, or §2y/a, without the glottal phoneme (the latter is
less recurrent and used in northern Moroccan Arabic with the meaning of “girl”).

7 In Marrakesh this word had only been seen to date with monophthong, that is, miiliid:
méawliid, therefore, it has a superstratic influence from ClAr.

8 Our source includes this word in French, (/’Adpital “the hospital”), basically to try to give
more credibility to the story, as she is aware that the person recording her knows this
language. Nonetheless, her knowledge of French, first language of social status in Morocco,
is practically non-existent except for basic words which can easily reach everybody’s ears in
a modern urban context.

° f#ih, or its affricate variation #ih has in this dialect the meaning of “operation”, which in
the context of birth means “caesarean”. Women with some level of French would use, a sign
of belonging to a higher social status, the French word césarien: wiildat césarien “she gave
birth by caesarean”.

1 Mistake made by the source, the correct morphological concordance should be dik, in
plural.
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Z.: togriban rbis iyyam, yak?

?A.: ah, rbif iyyam.

[Four days, since Sunday?]

Z.: as-sobt b ol-il.

[Ah, I thought it was since Sunday.]

?A.: golsat mfa t-tmonya, tta nhar... nharas xrozna?

nhar at-tlag".

?A.: nhar ot-tlaf m§a I-wiihda f£is xorZat.

[The day before yesterday.]

Z.: rbaf iyyam.

(Four days.]

Z.: rbadf iyyam. litanna kant §dndha hiyya [-dlada swiyya sfiba, dak os-si §las
hiyya golsat rbaf iyyam. hit...

[What happened to her?]

Z.: hit.. wqaf liha... bnadom ma hbot-s ltha, bqa hna f fiimm ol-golb. masi.. ma
maqabbal-s, ma §adi-s.

?A.: w ma fiha-s I-025f.

(She had no contractions, nothing?]

Z.: ah! ma kayon-s I-uzaf.

?A.: w fdik I-iigita ntast I-alada.

w { had l-aqita ntaf Il-alada. hima safdiha b dak ol-fiih. wiildat b ol-fiih. I-
hamdu llah dzat al-bniyya bixir w {la xir.

Z.: dl-hamdu llzh diz dik os-si mozyan. w forhna liha, diba rah msat 1 od-dar
dyalha. w nhar tolf iyyam t-ydiru... t-ydiru I-gmata.

(What does it consist of?]

Z.: ol-gmata, hiyya t-ysoddu d-dorri, ta-yboddblu Iih, ta-ylobsu Ilih hwaysz Zdad.
kil s7 Zdid. w ta-ygommtiih  wahod oz-zif. w ta-ygommtih bhal hakka, tta ykiin
mgommaéy'.

?A.: bhal $i kumira.

[ saw it.]

"' The affrication of /t/ and /d/ is very frequent in the dialect of Marrakesh when one of
these phonemes precedes /i/; also, when it is the last element of the word. However, this
affricate production is never consistent, since at times a favourable context does not
necessarily involve its affrication. As regards the profile of the source, who tends more to
the affrication of /t/ and /d/, whereas it is true that in the generations of children and
teenagers it is done with a frequency and intensity which reminds us of northern Moroccan
dialects (where it is a very common feature, see Aguadé / Elyaacoubi 1995: 28 (who point
out the big differences as regards affrication in the south of Morocco compared to the north
of the country), Moscoso 2003: 39, Vicente 2000: 40; while in southern Moroccan dialects it
is less prevalent), in the middle-aged generations this feature is more common amongst
women and less frequent amongst men and especially with a lower degree of affrication. In
the oldest generations it is hardly registered, as well as amongst middle-aged men.

12 In the dialect of Marrakesh there is a tendency for /t/ and /d/ to lose emphasis and to be
pronounced as their equivalent affricate phonemes. Amongst the native population of middle
age (such as our main source) a stronger tendency to lose emphasis is noticed amongst
women than men (see, regarding this, Kahn 1975 for Egyptian vernacular Arabic).
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Z.: bhal si kamira. bhal hakkak, ta-ygommtih, ta-ygulu I-gmata. ka-ytibu t-trid.

(The gmata.]

Z.: ol-gmata, ah. w ta-ydiru t-trid b od-dZaz w ta-tzmof I-§a’ila, kull si I-§azila. w
ta-ydiru wahod ot-tboq kbir, 1ih ol-liiz, w I-gorga$’ w t-tmor w ta-ydiru {Iih I-§akkar,
ol-k"hol, os-swak fa-ykohhlu I-bébe w ta-ydiru Ilih had... ol-hoZban. t-ySolmu Iih
ditk al-blayas fin ba yniid Ith dak a5-si.

(But if it is a boy, is it the same?]

Z.: bhal, bhal. bas ykin t-yibgi.

?A.: ol-wold ma ta-ytdar Iih-§ ol-§akkar.

Z.: ta-ydiru lih bas kill si ta-yibgih. hit hiswwa, {-ygil lik rah ma dorna-s 1
waldna ol-honna, ma ka-yhommolha-s, ma dorna-s lih I-{akkar, ma ka-yhommlu-s £
mrafu. nsina, ma dorna-s Ilih. matalan. xassok, ila dorti lih Zmif ol-hazat, ta-ykin t-
Yhobbhiim. ila kan dorri, ka-yhobbhiim f ol-mra dyalu, Ila kant ol-bont, ka-tbgi
hiyya rasha. thomti?

(Yes]

Z.: ka-y... molli ka-ydiru I dak ot-tofl kiill 7, dak o5-si dyalu, mon bafd ta-yhottu
dak ot-tboq tta tZi I-faZila. ka-ykohhlu Sinihiim, ka-y$okkru...

(What happened yesterday?]

Z.: hna I-baroh, ma zal ma kayon-§ kull si, on-nas. klaw hi" t-trid. daba xall...
uxxru dak as-si, tta I s-sbuf, mamkin ydiriah.

?A.: tta tiwlli Siifya Swiyya.

Z.: mrida.

(So she can be well with us.]

Z.: ah! ol-miahimm, ta-ydiru dak os-si, ka-tniud ol-$aZila, kiill si ta-tkohhol fniha.
kil $i fa-ydiru... dak ol-makyaz dyal diak ot-fofl w mon bafd ta-yforrqu dik ol-
fakya I on-nas, w t-ynidu fa-yitfassaw. t-ydiru, t-yaklu dak ot-trid w fa-yizgortu.
nhar bafda kan t3-t2i tiiwlad, ta-yitzgort tlata t** az-zgritat.

?A.: mini ta-ytiiwlod.

Z.: mni ta-ytuwlod hit ta-yZi 1 od-dir, ka-tzgor tlita t oz-zgritat.

?A.: w t-ywiiddon Iih $i razol kbir  wiidnih.

Z.: w f-ywiiddon lih .. f wiidnih.

[Then, that’s why you were asking whether the Faqih had said that to the baby.]

?A.: ah!

Z.: ah! f-ywiiddon Iih, {-ygil lih: “rah kayna l-mit...”

(He didn’t, he forgot.]

Z.: hit, ma §arfit-s kifas tra lih, walakin mni msat $andu [ od-dar, dar liha dak os-
Si. ana, mni Zat $dndi, hit ma §dndi-§ ana razol kbir, wiiddont ltha, wiiddont ltha ana
£ blast razol kbir.

[An elderly man, is it not a problem?]

13 hiand hir are variations of gir “just, only” very frequent in the dialect of Marrakesh.

14 tis one of the multiple forms of analytic genitive in vernacular Arabic of Marrakesh, the
same as d, dyal, ntaf and the corresponding forms in female and plural.
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Z.: masi muskil, fadi. ol-muhimm, xdssa tid{rof, hit ka-fwiiddon [iha hit bohra
tdzat ol-bniyya®, ka-feil Itha: “llahu dkbdr, lahu dkbdr, dshadu la ilah illa...
muhammad rasal [lah, haya {la s-salat, haya fla I-falah, gad qamati s-sala” ol-
muhimm, bhal I-?adan dyal os-sala. mni ka-tkmol, ka-tgul liha: “rah kayna I-muat w
kayna I-hayat w kayen I-§adab w kayen...” kill si dak os-si t-ykian  od-donya ka-
t.. ka-tgalu liha f wiidniha.

(The first time she hears it.]

Z.: ah! xdssha tsmof billa kayna had os-si f ol-hayat. kayon kiill $i. kayon...
masakil, kayon ol-farah, kayon ol-hiizn, kayon... bozzaf t al-hwayaZ kaynin f ol-
hayat. waxxa hiyya tofla bhal hakkak, malatyka'® sgira, llah siibhanah ila hiiwwa
hadak ol-klam olli ka-tgul Itha ka-t... ka-t§arf snu golti Iltha, waxxa hiyya hakk"a.
[r7anna wiiddanti Itha b ol-?adan dyal [lah. w [lah olli xolgha, thomti daba? safi,
mni ka-fpwiiddon Iltha ka-f... ka-fiftiha I-hlib dyalha wolla troddfa mmaha w ka-
mfas. w mon bafd, mni fa-ykiin as-sbiif’ rah sbof iyyam ka-yzibu n-nas ol-kobs. ila
kant al-walda I-liiwwlia rah baba {... baba t al-bont w mama t al-bont hima Ili ka-
yoddiw ltha I-kobs. w huma Ili ta-yistfaddu, ydiru slilu w ydiru I-holwa, fla hasab
L-istitasa"” dyalthiim, §la hasab l-istitasa. ila kanu la bas flihim rah yaqdru ydiru
ltha s-sbif kiillu.

[It’s like in any celebration, it depends on the means.]

Z.: ah! os-sbif daba, s-sbaf ol-liiwwal dyal al-baont. ..

?A.: t-ykin £la mamat...

Z.: mamart..

?A.: iimm ¢ ol-bont, mama t I4-§risa.

7.: mama t li-Srisa.

(If it is the first-born son.]

Z.: ila kan ol-bikor. mon gir ol-bikor ydobbor rasu, hitwwa lli xassu ydir os-sbif
rasu, masi... §1ah? nta biti kiilla safa? gadi dima yiiwlod, ta-ygul lih: “rah nsibti ba
tdir liyya os-sbuf” zwin {lith! bozzafl ol-bikor ol-liwwlani, ka-toddi, ka-tsri I-
hwayoz, al-bikor ol-liiwwlani. ka-tsri I-hwayez, w ka-tsri [ bontok ol-pizama wolla
87 pénwar. w t-tofl, tosti [ih ol-hwayoz dyawlu kamlin, yak? w dak os-sak dyalu. w
tsri I-kobs, tsayb ol-holwa. hadu 1 on-nas olli Sandhim ol-fliis mozyana. w ka-thozz
b od-dZaZ dyalu b... killl $i... os-sbuf kiillu. w ta-thsob shal d on-nds fandok, bhal

!5 The use of the diminutive, which is not exclusive to women according to our observations,
has a different reading as regards its meaning depending on the gender. While men use it in
the literal meaning, or (especially in the sociolect of the youth) with humorous or ridiculing
connotations, women use it also with affection. Our source very frequently uses it when
addressing her two younger daughters (in particular in adjectives, a morphological category
where its use is more linked to the female sociolect, see Sadiqi 2003: 154). Her husband
uses it much less frequently. An excessive display of affections in men, which is not socially
acceptable, is closely linked to these uses (Trabelsi 1991: 89-90).

' This word, which is actually in plural (although the source uses it as a singular, as she
refers to the newborn), is a loan from ClAr. which belongs to the religious sphere (malazika
“angels”). Its use in the plural is quite probably due to the ignorance of the singular (in
Moroccan vernacular Arabic it is only used in the first name Ma/ak), or due to a mistake
and/or influence of the final phoneme a, linked to the female gender in the singular.

17 Loan by superstratic influence from CIAr.
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os-skal dyal [-fors. ka-thsob on-nas ka-tqim b asmitu. ma {andok-s, ka-fomsi, ka-
teal 1 dak os-siyyod olli dZiiwwoz ol-bont dyalok, ka-fgul Ilih: “ana gadi ndir lik
dbiha w slilu” matalan bhalna. dort lthuim ol-baroh. od-dbiha fla hsabi, w slilu. w
dak os-si dyal slilu w dak os-s7, hiiwwa [li £ l-istitafa dyali, ana gadi ndiru likiim.
mon gir dak os-$i, ma fandi-s, kommlu nfima mon findkim. [f7anna asnu hiiwwa
I-mihimm, hiiwwa d-dbiha, os-smiyya, ol-kobs. hiiwwa [li muhimm. si haZa “"xra
ma fand... s7 haza “xra, masi bozzoz monnok bas tdir lihim. ila findok, rah masi
krohti, boantok hadik. ol-wolda, I-bikor dyalha masi muskil, walakin ana ma fandi-s.
od-dbiha Ili ka-tsalni w hiyya waziba bas ndirha liha xassni nsuf kif ndir waxxa...
insan ydobbar, y{arf kifas ydir dik od-dbiha qiddam'® on-nas w quddam ol-$a?ila
w dak os-si. ka-foddi dik od-dbiha, ka-tZmof ol-fa’ila kamla mni ta-tbi todboh dik
od-dbiha. t-ydiru dik ol-qwiftat. t-yiktbu fihiim smiyyat. nta taffini smiyya, marsya
taftini smiyya, hadik taftini smiyya. t-ykian nasat. t-ykan od-dahk. t-yiktbu dik os-
smiyyat w ta-ydiru lthim bhal hakka  wahad as-swiniyya w f-yZibu si bniyya sgira,
t-yeil ltha: “rah hozzi si warqa”, thomti? ka-thozz si warqa, ta-yholliiha, (-yolgaw
matalan lina wolla layla wolla... ta-ygaliha: “ha s-smiyya Ili Igina”. ta-tgal Iih:
“ah, os-smiyya dyali ana Ili xorZat dyali”, thomti?
Yes.]

%,: tlata t ol-marraf ka-ydiru bhal hakk”ak. ot-talta, hivya Ili ka-fqbol, thomfi? ot-
talta hiyya Ili ka-fqbol dyal s-smiyya. safi. ila hima tradaw {Itha rah hiyya hadik.
ma t.. ma tradaw-$ {liha, w 1 "bbat hiiwwa Ili ka-yitkollof. ol-muhimm, diru dik
ol.. I-lofba lli ka-ydiru £.. f ol-fa’ila. dihku n-nas w bastu w ka-ytibu n-nas od-
dzaz, w t-yzibu diik ot-tbasol t ol-holwa. ka-ysaybu dak os-si, ka-tzi I-fa’Zila, ka-
Zmof, ta-yaklu n-nas, ta-ysorbu atay, t-yforhu b dik os-siilat olli srit dyawal siilu 1
ol-$a7ila £ ol-dxxar.

?A.: w fod-dbiha", ila ba yodboh t-y... t-ydkir smiyyat... smiyyat ol-bont. ila ba
V... fla ba ydboh al-kobs ta-ydkiir smiyyot ol-bont. bi‘anna dik al-kobs ntaft dik ol-
bont, {la smiyya ntafta, thomti?

Z.: “lina, bont rasid...” hakkak t-y... {-ysoll I-miis b os-smiyya dyal I-bont w
“bbaha, fad, ta-ydboh. dik... ol-kobs dyal dik ol-bont. [i7anna hadak ol-kobs dariri
hiiwwa §la gbol I-57d ol-kbir. ila ma Sandok-s £ I-§id ol-kbir, samoh lik ollah.

(Really? The most important. ]

Z.: w hada dyal ot-filad ma yomkom-s ysomh lik ollah, xissok tosri s-smiyya
dyalu, al-bont dyal wolla I-wold dyalok. £ kiill I-ilada, masi fozma hir ol-bikor.

(For each birth.]

Z.: ah! kill alada xdssok, waziba™ bas tosriha. waziba fla I-§id, waziba {la I-§id,
tosri 1 hadak ot-tofl bas tsommi [ih os-smiyya dyalfu b od-dbiha. dardri. litanna I-
§7d ol-kbir rah hir siinna masi Xxxx.

Hayat: o/-kobs nit.

'8 When not talking in front of a microphone, this word has been more frequently observed
with the voiced occlusive velar phoneme, that is, giiddam “in front of .

' Traditionally, on the occasion of the birth of a boy, at the moment of the sacrifice at the
name-giving festival, a group of children held over their heads a velvet bag full of straw so
that the newborn would be generous and rich and to ensure plentiful crops. (Légey 1926: 95).

20 wazba would have been the correct term if our source had not used this loan from ClAr.
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7.: ah! b ol-kobs, ma ka iyon-s, ol-kobs. w ila ma dboh-s, ka-tsali Iih.

XXXX

?A.: w ila kborti, w ila kborti, w walidik ma kanu-s f stitasthiim, ta-tsri §la rasok
w ta-tdbohih §la smiyytok, waxxa kborfi, ta-tdobhih §la smiyytok.

Z.: ta-ygulu lik walidik: ‘“rah ma sommina-$, ma dorna-s lik od-dbiha. ma
f4ndna-s”. k-yittarfu lik billa hima ma dobhu-s.

?A.: ma dobhu-§

Z.: bhal salma daba. hna kanu $ind... kant $indna wahod I-?4zma®" dik os-sasa
w ana wiadt. w kanu dik as-safa, llah yostor ya rabbi s-salama, moxxrina s-Stiffara,
thomti?

(In the shop.] ~

Z.: fol-hanit, w kant S4ndna ?azma, ma kant-s fandna tta si haza. dzat ?’Asma,
ma dbohna-$ [tha. w Ii hoddi I 7an, baqi ka-tsonna I-kobs dyalha. wiiqtomma ia-
ngilu Iltha: “hna ka-tsalina I-kobs dyal... nhar yashol [lah gadi nsriw lik as-smiyya
w ndobhu fla smiyytok, ntiyya” fthomti daba? ta-tsalu lik. Sotti gaf tokbor w
tdziiwwoZ matalan ka-tsal hadik os-smiyya.

(Compulsory.]

Z.: ah!, darariyya. li‘anna ka-thasob biha $and [lah. thomti daba?

[I have heard talking about something which may be only done in the north of
Morocco, the rdgad.]

Z.: or-ragod hiswwa... gili lih.

?A.: ol-wald or-ragad.

Z.: kayon, kayon...

[Does it exist also here, in Marrakesh or is it only in the north of Morocco?]

?A.: la, kayon, walakin, walakin, t-ykin qlil.

[What is it?]

?A.: t-y... daba ta-tkan, nti hamla w t-ygols lik ol-bébe §am. yoqdor ygols lik
korsok. §am yoqdor ygols lik. ma... ma tiwldi-s f aqgitu. a-yibqa, ta-yibqa hakkak.

Z.: hotta tolt snin, hotta tolt snin.

?A.: ah! ti-yibqa lik...

(Up to three years?]

Z.: ah! ta-ygal lik: “rah nad liyya r-ragod”.

[Is that what you say?]

Z.: ah! nad liyya r-raged. §1as? ka-ydiru had os-sbub dyal I-§arb, had os-si sxin,
w [-£5ab w ta-tomsi §and ot-tibb os... aS... o5-505bi. ..

?A.: tadawi b ol-£5ab.

Z.: had 23-si. w ka-tdiru. w ta-yzib [lah ot-tisic w ta-ynid.

[Isn’t that what sorcerers do?]

Z.: la.

[Isn’t it?]

?A.: [a.

Z.: la.

21 This word, a loan from ClAr. is currently widely used given the world’s situation, where
the “crisis” is the topic of many conversations. In sources whose level of exposure or
command of French is lower, they generally use 7Zazma “crisis” instead of crise (from
French).
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?A.: tadawi b ol-§53b. thomti?

Z.: bhal skol oz-ziStar.

?A.: bhal golna farmasyan, walakin ntas I-§5ab.

Z.: hit hitwwa ragod, nafss. hiiwwa hi, walakin soxfian. ma fih-s oz-zyada, ma fih
walu. hakkak, ragod, fhomti? or-rih kayna, walakin ma fih-s.. ragod.

?A.: ma {a-yizdad-s.

Z.: ma 1a-yizdad-s.

(But, is there a body, even though it’s a small one?]

Z.: ah!

(Or there’s nothing, just the soul?]

Z.: hir or-rih, yoqdar ykian godd hakka.

?A.: ta-tkan $i Zlida, ta-tkin bhal hakka $i Zlida.

(But it can’t be seen.]

Z.. ma bayn-s.

?A.: [a, ma bayna-s.

Z.: ma bayn-s.

?A.: ma ta-yizdad-s. t-yibga lik hakkak fkorsok, ma ta-yidzad-s.

(Up to three years?]

Z.: yglos tolt snin w yniid, or-ragod.

(Do you know anybody who had this happened to her?]

Z.: ah. kan wqif. wqaf | wahod lo-mra. wqaf liha r-ragod f korsha. tolt snin w
hilwwa f korsha. dart hiyya [-maru, l-maru ta-yithaf mfa Il-igama. w sorbatu.
tobxatu f ol-borrad w Sorbatu. tolt iyyam ta-tsorbu kiill sbah fia r-rig. bnadom ma
glos-§ dak... tolt iyyam, miira tolt iyyam, sbof’ iyyam wiillat ta-thoss b... b... ta-
ydrab, ta-ydrab. bgat hakka, swiyya, b swiyya, Swiyya, b swiyya, tta nad bnadom.
nad, wiilla ka-ydarba.

?A.: wiilla ta-yikbor.

Z.: wiilla ta-yikbor. w gal... ta-ygala liha rah hiwwa wold ragod. tolt snin w
hiiwwa ragod £ kors immu. bixir daba. bixir w fia xir. daba razol w wold tladu
daba.

(With no problems?]

Z.: ma §4ndu tta maskil.

(Health problems...]

Z.: kull s mozyan. al-hamdu llah hiyya ka-tgul dik os-safa, dik ol-mra...

(And when she has the rgod, everything in her is normal?]

Z.: fadiyya, fadiyya.

?A.: bhal la (ila) ma hamia-s.

7.: bhal la ma hamla-s. yoqdir tZiha Iérégol™ w hiyya hamla. toqdir ma tziha-s
matalan.

22 Our masculine presence makes her use the loan /é&régol, from the French les régles “the
period, the menstruation”, with less negative connotations (bearing in mind that it is a taboo
topic) than od-domm “the blood (lit.), the period”, the term generally used amongst women
and never or hardly ever used in the presence of a man (in fact, this topic is generally
avoided). The French loan is in this case a resource which gives the discourse more prestige
in such a sensitive issue, which could have been faced with the euphemism hdqq os-shar
“menstruation”, although our source opted to use the loan in the prestige language, quite
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(Can that be s0?]

Z.: mimkin tZiha w hiiwwa fiha r-ragod.

[Then, at that time, if she doesn’t have her period, she may know that she has the
ragad|

%: w ma bgat-s hiyya thiyydu. hit kayon olli ka-yhiyydu b kirtaz*.

How?]

%.: ol-kiirtaz, ta-tomsi 1 ot-tbib, ta-ykorrtu [F.II] liha.

?A.: 1a-ydir lik famaliyya.

[And it isn’t legal.]

Z.: ah! xayb.

?A.: w haram.

Z.: w haram.

(Even in your village some people carry out abortions?]

Z.: la, hna masi hna f al-blad. al-blad, la.

[There aren’t any.]

Z.: ma kayon-s.

(Only in the city.]

Z.: hir fol-mdina. was axur?

[Ls there any disease typical of women?]

?A.: marad? figar ad-domm, figir od-domm. dktir marad ti-tsab bih ol-mra I-
hamla faqar ad-domm.

[What is it?]

?A.: fagar ad-domm. ki ta-ygilu Ilih...? ma Sarfi-.

7.: ma fiha-$ od-domm, nagsa mon domm.

Hayat: walakin dak o5-si ta-tsab kill si, masi hir ol-mra. ..

?A.: a, ol-mra I-hamla... [-aktiriyya. aktariyya I-mra I-hamla ti-tsab bih. hada
hitwwa [-marad olli yoqdar t-ykian xator fla gbolha. hada hiwwa [-marad olli
Yyoqdar ykian xator §la gbalha. t-ykan sahol bas ta-tsab bih.

(What happens to her?]

Z.: ta-yxossha I-kalsyam, ta-yxossha ol-hdid, ta-yxossha bozzaf d I-hwayoZ. mni
ka-tomsi [ ot-tbib, ka-yxorroZ ltha d-dwa dyal nagos od-domm, nagos ol-kalsyim,
dak os-si, ol-fanid ntas ol-hdid. t-ygul liha: ‘“rah had ol-fanid xassok ta-kili hotta
uiwldi, bas ot-filad ma yZi-s naqes... faqar... ma fandu faqar od-domm”. w
muamkim ma y... ma y... ma ysdoq-s liha gaf. matalan. li?anna d-domm olli ba**
yoktiha hiyya, w yokfi ot-tofl bas ytrobba f ol-kors, ma $§andha-s. toqdar tosxof.
togdar... hiyya ta-thommol w f{idndha fiagar od-domm w ma sayfa-s ot-tbib,
xdssha... toqdar ttih, toqdar tZiha si soxfat.

A ta-twiilli sfia.

[Poor thing, she feels dizzy.]

possibly because even the euphemisms in Arabic also have negative connotations (Sadiqi
2003: 82). As stated in Trabelsi 1991: 890-91, “Obscene words do not shock us or shock us
less when uttered in a foreign language, even if we understand it perfectly well. Our moral
sensitivity is less delicate for other languages™ (our translation).

2 From the French curetage “scrape, curettage”.

4 In Marrakshi Arabic the loss of the phoneme /g/ in this verb is frequent. In this context,
the verb has a clear sense of future.
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Z.: ah! bhal dik os-si. kayon olli ta-yzi, lli ta-ykhiib. kayon olli ta-tkan fih dik ol-
kiihba, ol-kiithba, os-sdor. kayon olli ta-yhmol biha. ta-yobda yokhiib, yokhiib tta ta-
tiwlod. kayon olli ti-yhozz biha. w I-méird I-fadi dyal I-mra [-hamia ka-trodd.
Zobtiha ltha f ol-mahall dyalha ma ta-tbi, ta-tbi I-makla d oz-zonga, matalan. wolla
tZib Itha $i haza m oz-zonqa.

(She has cravings.]

Z.: ah, ta-twiihhom. bhal daba ila... wolla $i hod f Ziranha ttlobhiim, {fiwha Si
haza takiilha, ma takil-s dyaltha. w kayna Illi ka-tZiha I-ilada §adiyya. ta-takil ayy
haza, ma ka-trodd, ma ta-yziha tta haza. w kayna I-mra lli ma takiil-s ol-makla dyal
darha, ol-ma, ol-ma dyal od-diar dyilha ma ka-thommlu-s. kayna olli ma ta-
thommol-s raZolha. ka-ykin mfa hiyya w yah miskil. ta-tgal Iih: “nta xanoz, ma
zwin-s”, b os-sahh nit, ta-nahdir m§ak. ma ka-thommlu-s. kayon or-razol olli ka-
yitthom hadik ol-hidra, ka-yqgbolha. ka-y$arfu billa hadik ol-mra masi b xatra. ka-
yithommla, ta-y$fi... ta-yihtarmha... (a-yihtarmha, ta-yihtairom ol-qararat dyawilha.
hotta ta-tfut hadik al-marhala®. w kayon or-razol w ma fa-yithommol-§ hadik, dik
ol-harakat dyawel dik ol-mra fa-yitshabu hiwwa was ta-tdir hakkak. t-yiwqfu
masakil. nibbama ywiislu gaf’ 1 t-tlaq. wiislu gaf’ I-fiaq. hif hiiwwa ma ta-yitthom-s
hadik... dik ol-lihda dyal dik ol-mra Ili dayra bhal hakkak. ka-yitshabu was dayra
hakkak b ol-§ani. yoqdar yolqa I-fa’ila dyalu motfohma w: §afak t-ygal lih: “la, rah
ol-mra dyalok rah hamla, xdssok tosbor ltha. was hiyya kant mfak hakkak f ol-
liwwal?” matalan. -yhawlu bas yrodduh, bas y§fawd yomsi mfa I-mra dyalu hit ta-
thra w yfit hadik ol-waqt dyal tolt shar. miidda tolt shiar. w kayna, llah yostor, olli
ta-tsodd hadak I-whom hotta tkommol tsaf shir. hadak huiwwa [li s§ib mni ta-tobga
sadda tolt... tta tkommol tsdf shar. thomti? imma ila kan hir miidda tlata t s-shir,
masi maskil tta t... mni ta-fwilli I-hala dyalha t-tabifiyya, ta-pwilli ta-takil, ta-
twillli ta-tban Iltha mozyan, $ad ta-tban liha... bhali ana. ana ma kont-s ta-nhommol
razli, w fa-ngal Iih: “fik rifif ol-xmira, fih rifif od-dgig w £... xanoz”. t-ygul liyya
“waxxa xanoz, si bas ma kayon, ma kayen, od-donya hanya”. t-y... t-ygil liyya:
“safi, ma bgiti-s§ nnfos mfak...” ma ta-yinfos-s§ mfdya, tolt shir ma f-yinfos-s
mfdya. “lohmi, lohmi, ma ka-thommliu-s”. molli ka-yfitni dak ol-hal, ka-nobga
ydihkni, t-ygil liyya: “ma bqit-s xanoz? zwin da... daba”. kayen or-razol Ili ka-
yitthom ol-mra, w kayon or-razol lli ma ka-yitthom-s ol-mra, ma ka-yithommol-s
hiiwwa hadik. ..

(Everywhere.]

Z.. ah, kil blayos. or-rzal w hima tabaqat.

?A.: w lo-mra £ wqiyyat ol-hmol tta hiyya, ila kant ti-tsha si haza w ma... ma
[gatha-s wolla ma dartha-s w hitkkatha f si qont, ta-tsiiwwar. ta-tsiwwar ot-tithima.
£.. fasmitu, fZoldtha.

[Like this one, I have one (showing a craving).]

?A.: tihima.

7. tta rasid $indu zifina hna, kbira.

[An olive?]

5 Loan from ClAr., although it is true that it is registered quite often.
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Z.: zifina kbira. ana msit fand wahod oz-Zara dyali, w hottat liyya I-xiibz w z-
zitin w I-gdhwa. w ana ta-nakil, bqat liyya dogma, dagma 1 yiddiyya... dyal I-
xiibz olli ka-nakil w z-zitin gadifu, fih dik ol-molha, dik al-molha I-glida. oz-zifin
ol-khol §Zobni b dik ol-molha. w bqat liyya dik od-dogma w ana ngul: “fafak [lah
kun hozzatni hir withda, nkommol b hadik od-dogma”. w msat liyya yiddiyya [
hnaya, w hikk”it. safi. mni wilodt rasid, xorzZat Iih zifina hna.

?A.: tta ana fiyya si haza hnaya.

Z.: laila zifana! w goltha I dik ol-mra Mm"i xoddas. golt Itha: “a Mm"i xoddis,
ha tra liyya, ha tra liyya”. mni hozzat rasid zZat tbarok liyya w dak os-si, golt Iiha:
“sufi z-zitana”. galt liyya: “w kifas?” golt Itha: “ha nhar s Zif Yandok w hottiti
liyya”, galt liyya: “xxxx §lik? ana xti hrobt lik 1 dllah”. galt liyya: “fazma, masi
muskil dyali ana. dik os-safa gali liyya baqi bgit oz-zitin, ana naffik oz-zitin”, hif
hitwwa s§ib bas hadik ol-Pinsana®... bhal nta ta-takil ol-hol... si holwa, matalan.
w ana hamla, w §ozbatni dik ol-holwa Ili ta-takiilha, xass... w golt lik: “{{iha liyya”.
ma yam... xassok ma tgil-s liyya la. ila {roffini ta-niiwlad. ga tosmoh fiha ntaya w
Sa tatiha liyya ana. li?anna, masi ana Ili golt lik. bidan® xatdr dyali, galt bit hadik
ol-holwa. Sozbatni hit ka-takiilha, thomti? hakkak tra | Stifya wahod on-nhar. dozna
hda mal I-limin. w tahat Ith wahod ol-limina. w f-ygil nna: “aZiw tsorbu I-limin”.
golt Iih: “la, Sukran, ana ma ka-nsrob-s ol-limin”, tahot limina. w hiiwwa... w
hivya thozz dik ol-limina, hiiwwa ygal ltha: “a la, "xti, [la yorhom lik ol-walidin”
hiyya soddatha f yiddiha. w ana ngul lth: “a xiya: kan... kun Sotfih os-sakol bas
hozzatha hiyya, ma tgal liha §tiha liyya”. tohdrat b wahod os-sifuba bas... hi £had
mui?xaran. w ydir fiha hakka w k-ySiyyot fliha: “wa I-mra, a I-mra”. w rZofna
fandu. “nari, nari!™ yak a xiiwya, la bas? roddina dik ol-limina”, hiiwwa yhozz
mika. $ammor ol-mika b ol-limiin w ygil Itha: “haki. ma sottok-s, somhi liyya”.
hitwwa hada idon® ta-ySarf b hdqq ol-mra I-hamla. thomfi daba? $taha I-limina,
gal liha: “somhi liyya, rah ma sottok-s anaya mni §fifini [-limina”. mni §tafu
hiwwa hadik ol-limina w ana ngul lth: “kun.. kiun satfi nta dik ot-tariqa bas hozzat
hadik ol-limana”, hit bant liha dik ol-limina gadya, msat liha bidan™ ma ts{ar,
thomti? hozzatha kbira w zwina. w hiiwwa ygil liha. ..

?A.: waxxa gaf xxxx bhal hadik olli hozzat.

Z.: olli hozzat.

?A.: xxxx bhal hadik olli hozzat hiyya.

Z.: w Statha lih. “mni golt lik had Ii-hdra mas... ” gal liyya: “wa hiqq llah ana Ia,
ma sottha (Sottha) . golt Iith: “ana ma golt lik a xiiwya walu”. w ta-y{iyyot. w §{taha
[-x4nsa dyal I-liman. galt Ith: “la, la, ma bgit-s, w [lah ma bit-s”. gal ltha: “safi w
llah had ol-mika ma tdxul {liyya andya”. ma bgaha-s. gal liha: “soddiha nfi”. safi,
w §taha dik ol-mika w Zabtha 1 od-dar. w golt ltha: “kali I-limin”. galt lik: “la”. Za

26 Loan from ClAr.
¥ Loan from ClAr.

2 A more abundant use of interjections has been noticed amongst women, in particular, wili
wili!, used to express an exclamation of profound surprise and indignation (wi/ “ill,
misfortune”).

» ClAr.
30 ClAr.
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razolha, hiiwwa i $osru w §taha Iltha. ma... ma bqa-s Iltha dik os-shiyya bas...
kifas hozzat dik ol-lim.. dik ol-limina. wa sbha [lah, was softa w tahot liha dik ol-
limiana walla ma {art (frofl)... ma qdssu hod, bfad {lih hna. w tdir dik ol-limina
(onomatopoeia of the rolling orange), tahot f Zdmay I-fha. w msat ltha. w hiiwwa
ygul Itha: “Sukran a "xti” {azma, bhal la (ila) daba hozzat daba w taftiha lih. rah
hozzata b wahod... asmu... thomti daba kifas? bidin’' ma ts¥ar. hozzat dik ol-
limana £ I-ard. w ana ngal Ilih... $4zma rah hiyya hozzatha... fazma... kian Satfi nta
bas hozzat dik ol-limina, ma gadi-s ngal [lih: “§tiha liyya”. mni bfadna §lih w bant
Ith ol-kors, willla ta-yfiyyet {ltha. gal ltha: “hak a “xti I-limin”, galt lih: “la lla, ma
baqi bgitu, ma bgitu-s. ma bgit-s”, §dzma, galt lih: “od-donya haniyya”. gal liha:
“wa [lah... wa [lah ma nbifu, wa la ma nsoddu”. gal Iltha: “xadi I-Iimin”, golt Itha:
“Soddi!” w Saddatu. had as-si Ili kayen™. iwa, was axur? wahod al-wold xarZat lih
dollaha, hna. dollaha himra.

(Why?]

Z.: hif hilwwa... daba I-mra dyalu hamla w hiyya tgul | raZolha: Zib Iliyya d-
dollah. mni Za f 13-§Siyya, ma Zabha-s ltha, w hikk"atha  wiizha. hakkak, od-
dollaha, mon hna, on-noss dyalu wiizhu killu dollaha. w I-god lih, Zab Iiha d-
dallaha, ma baqi-s bgatha. gal liha: nsitha, w ta-yihzraha.

(It has to be at the right time.]

Z.: ah! fattu l-aqita. w hiikk™atha b asmitu.... ana, Sifya $andha qimrin hna.
qgimrin, dak ol-hit ol-hmdr. ta-nsri I-hat w safi al-gimrin w golt: [lah kan hi $tani
wahod ol-qimrina w nqaha liyya... ta-nahdar hir b wahdi. w l-maskil, mual [-hut ta-
nfarf, ila goltha Iih, gadi yittiha liyya, thomti?

?A.: bont xalfi fiha fiiza f dhdrha, ti-tiiwsol I-uqat t ol-fiiz, ta-twiilli hamra w
hadak ntafha xdar, dak ntaf... dima, dima mon sif I sif. ta-tolqa Itha dahrha dima
hmar. w fiha t-tqibat, wa haqq llah ta-t... hakkak, fiiza.

Z.: bhal Siafiyya. hakkak dik... dik oz-Zniwhat ntaw$ ol-gimran w hamra w
dayra bhal hakka. os-sag dyalha hamra, gaf I-hut fas ta-ykan, ta-tsuf fiha talfa.
hadi qimrina. nosri hi I-hit, nosri hi s-sordlil, §la godd Zibi. w ban liyya dak qimrin
hakkak hmar w ta-ywalwoal. bit ana hi nangiha liyya w {fiha liyya hakkak b dik oI-
molha dyaltu.

?A.: w takaliha hakka?

Z.: nakulha hi hakka bitha. w ngal: Jlah, kan hi §tani wahod ol-gimrina w hir
klitha. hir mfa rasi. kan goltha Iih, hi Brahim, nit. kont ana sakna f Dorb oZ-Zamof.
w ma goltha-$ lih bas tsufi s-sitan nfalahu [lah. masi hir gimrana Ili ba y{tini hada,
fdzma... w ma... w ma goltha-s Ith w hiikk"itha f rizliyya w Zatha f ar-rZol mon hna.
galt liyya: [lah, [lah ya mama, kan hikkitiha liyya  si honk, w xurzat liyya
gimrina f honki. Zatha hi f rizliha. rasid, wiirrina z-zitina lli f yiddik, wiirriha
[thim.

31 ClAr.
32 This is another formula to try to give credibility to the narration.
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Translation

Zamila (Z.): At first, when she is... is... is pregnant, the woman goes to the doctor.
(The doctor) tells... (her) to have... this... tests. (7he doctor) tells her: you are
pregnant. She goes home happy.

(And the doctor knows just by...]

Z.: With the medical tests, the tests... tell that she is pregnant. Then, when she
goes back home she tells her husband. (He) is happy, they tell his family: “this is
my wife, I’'m going to give you some good news, you’ll be happy”. He tells them:
“my wife is pregnant”. They are happy and wait for the newborn ... each month
(her) belly grows, little by little, little by little. When her pregnancy is near nine
months, people help that woman for her to go to the doctor, to give birth. When
they take her to hospital, the hospital, he (the husband) is in charge to make sure
that she can give birth. The baby is born, the cord® is cut, they remove (Aer)
placenta. She may have a natural birth or may need some cut, she may give birth
by caesarean. That depends on... how the woman has her*, if it is narrow, normal.
If the baby is fine, normal, it will be born fine. Some people are not normal, do
you understand?

[Yes.]

Z.: So, when the woman gives birth, the family is pleased, they go to hospital to
see her, and so on, they bring her food, they get together in the hospital:
congratulations! Congratulations! She may be there for three days, maybe four
days, it depends on the delivery, if she had a difficult delivery...

[How long was Sufya?]

Z.: About four days, wasn’t it?

Yes, four days.

[Four days, since Sunday?]

Z.: Saturday evening.

[Ah, I thought it was since Sunday.]

?Asma (?A.): She went in at eight, until the... what day did we leave?

On Tuesday.

?A.: On Tuesday at one, she left.

[The day before yesterday.]

Z.: Four days.

(Four days.]

Z.: Four days. Because she had a hard delivery, that is why she was there for
four days... because...

[What happened to her?]

Z.: Because... what happened was... the baby was not coming out, it was stuck.
It ... no, it was not in a good position, (the position) was not normal.

33 In the original text our source literally says o/-biit “the navel”.

3 The source has opted, because she knows that she is being recorded, and, above all,
because of the masculine presence, to omit the female sex which, given the context and the
turn in the speech kifas dayrin dak dyawolha “how she has her” (including the mistake in
the number). The use of this kind of euphemism (using indirect language) is more prevalent
in the female sociolect (Mouhssine 1997: 28, Trabelsi 1991: 89-90, Sadiqi 1995: 72).
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?A.: And she had no contractions.
She had no contractions, nothing?]

Z.: No, she had no contractions.

?A.: And at that point in the delivery...

Z.: And at that point in the delivery they helped her with that operation. She gave
birth by caesarean. Thank God the little girl was born perfectly well. Thank God
that went well. And we are happy for her, she already went back home. And on the
third day...the gmata®” is made.

What does it consist of?]

Z.: The gmata means that they take the baby, change its clothes, put new clothes
on it. Everything new. And wrap it in a cloth®®. They wrap it like this, until it is
well wrapped up.

?A.: Like a loaf of bread.

(I saw it.]

Z.: Like a loaf of bread. Like this, they wrap it, it is called the gmata. Trid" is
cooked.

(The gmata.]

Z.. The gmata, yes. Trid is made with chicken, and the whole family gets
together. A big dish with almonds, walnuts and dates is laid out and on the dish the
carmine, the kohol, the swak®® , they put the kohol on the baby, and they do
this...the eyebrows. They mark on the baby the places where that will grow.

(But if it is a boy, is it the same?]

Z.: The same, so that he is loved®.

3> Word which Légey (Légey 1926: 97) transcribes as guemmata (it must be taken into
account that the noun is gmata, since only the adjective and the verb have the duplicated
phoneme /m/: mgommeat and gommot, respectively). This technique where the baby is
wrapped up is taken as the opportunity to stick little amulets to the body of the newborn
intended to have a positive influence on its future life. In fact, Légey (Légey 1926: 97)
describes how the midwife stuck to the area of the back of the baby, on the strip of cloth
used to make the gmata a plaster of yeast so that the baby lives on and grows (obvious
parallel); part of that yeast was later taken to knead the bread and eat it. In the urban
environment, with the loss of the role of the midwife (gabia) since most of the deliveries
take place in the maternity units of hospitals, many of the rites linked to birth have been lost
or are about to disappear. A proof of this is that in Légey (Légey 1926: 96 and ff.) all the
ritual connected with the newborn is described, and the midwife plays a key role. It was
actually she who made the gmata for the baby for the first time.

36 It was traditionally made of blades of wool taken from the skin of the fleece of the lamb,
of the /-fid ol-kbir (Légey 1926: 85). Due to the shape the newborn has when the gmata is
made, this technique is also called sbiia “sprig”.

" The dish our source refers to consists of a kind of crépes (the pastry is the same as that
used for the rgifa) which are crumbled and seasoned in different ways. We know the kind
made with chicken, lentils and the sauce resulting from cooking the chicken and the lentils.
There is also (Colin 1993: 2/42 and Abu-Shams 2002a: 74) a sweet variety (with or without
meat), which can be accompanied with sugar, cinnamon, honey or nuts (almonds or walnuts).
38 Bark of the root of the walnut tree, traditionally used for dental hygiene.

3 The fact that the same ritual is made on the baby regardless of its sex indicates its
belonging to a world where it is not culturally sexed yet, or it is not in terms of the later
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?A.: They do not put carmine on the boy.

Z.: Tt is done so everybody will love him*. Because he... we didn’t do the henna
to our son, he doesn’t like it...we didn’t put carmine on him, he doesn’t like it on
his wife. We forgot, we didn’t do it. For instance. You have to...if you do
everything to the baby, it will be loved. If it is a boy he likes those things on his
wife, if it is a girl, she likes them on herself, do you understand?

Yes.]

%.: When everything is done to the child, everything that needs doing, then the
dish is placed until the family comes. They put koho/ on the eyes, they put
carmine...

[What happened yesterday?]

Z.: Yesterday we didn’t, not all of us were there yet, the people. They just ate
trid. That has been left until the sbif, it may be done (then).

?A.: When Siifya is better.

She’s ill.

[So she can be well with us.]

Z.: Yes, summing up, that is done, the family goes, everybody puts kohol on
their eyes. Everybody puts on make-up like that baby. And the fruit is passed
around and they have dinner. They do... they eat that #7d and they ululate. The day
she’s back after giving birth, people ululate three times*'.

?A.: When the baby’s born.

Z.: When it’s born, because it arrives home, people ululate three times.

?A.: And an elderly man whispers in the baby’s ear the call to prayer*.

rites or vital events which shall surround that person as man or woman. Later on, the rite of
circumcision (usually at the age of 3 or 4) and the gradual changes into the masculine world,
shall determine the boy’s masculinity. Likewise, the beginning of menstruation in the case
of girls will be the most important indication of womanhood (although the circumcision is a
reason for public celebration whereas in the case of menstruation, it is a cause of
embarrassment and is kept private, cfi: Sadiqi 2003: 60). Due to this, in the first vital stages,
the baby is practically a sexless being.

“ We find exactly the same message compiled by doctor Légey. She describes the festival of
name-giving to the newborn and the corresponding sacrifice of the lamb: “The meal
following the sacrifice is intended for everybody taking part in it to be compelled to love the
child” (our translation, Légey 1926: 95).

I Nowadays the birth of a girl is celebrated, at least from what can be gathered from this
text, ululating three times. But this has not always been the case. Doctor Légey claims that
in the 1920’s only on the occasion of the birth of a boy did people ululate (Légey 1926: 86).
Fatima Sadiqi points out that in the case of the birth of a girl they only ululate once or not at
all (Sadiqi 2003: 58-59). Amélie Marie Goichon, in her work regarding the life of women in
the Mzab (Algerian Sahara), points out that in the 1920s, in case of the birth of a girl the
jubilation is significantly reduced (Goichon 1927: 143-144).

In any event, the signs indicating preference for a boy are currently clear, but they have a
different shape. In the specific case of our source, she admitted that she was very glad to
have a son after her first daughter, because he will always be part of the family (bearing in
mind that girls leave the family home to move to their husband’s).

“2 Whispering the call to prayer and transmitting a message to the newborn to hear for the
first time the true religion (from the Islamic point of view) and that the world is full of
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Z.: And he whispers the call to prayer ... in its ear.

[Then, that’s why you were asking whether the Faqih had said that to the baby.]

?A.: Yes.

Z.: The call to prayer is whispered, and the baby’s told: “death exists...”

(He didn’t, he forgot.]

Z.: Because, I don’t know what happened, but when she went back home, he did
that. I, when he came to my home, because I don’t have an elderly man, I
whispered the call to prayer instead of an elderly man.

(An elderly man, is it not a problem?]

Z.: No problem, it’s normal. What’s important is that the baby must know,
because you whisper the prayer, because the little girl has just been born. You tell
her: ‘God is great, God is great, I vouch that there is no other deity but God ...
Mohamed is God’s envoy, go to prayer, go to salvation, the time for prayer has
come...” in short, the call to prayer. When you finish, you tell her: “death exists,
life and punishment exist, and...” all that’s what exists in this world... you tell her
in her ear.

(The first time she hears it.]

Z.: Yes, she must hear that this is what’s in life. There’s a bit of everything.
There are... problems, happiness, sorrow, there are... many things in life. Even
though she’s a little girl like this, little angel, the words you tell her...she knows
what you’ve told her, even though she’s like this. Because you whispered the
words to her with the call to God. And God created her, do you understand?. He’s
everything. When the call is whispered...she’s given her milk, or her mother feeds
her, and she sleeps. Later, when the sbizf’ comes, seven days (/ater), people bring
the lamb. If it is the first birth, the father of ... the father of the girl and the mother
of the girl (maternal grandparents of the newborn) bring the lamb. They are in
charge, they prepare the s/i/u and the cakes, depending on their means, according
to their means. If they have a lot of money, they may make all the sbif’

(It’s like in any celebration, it depends on the means.]

Z.: Yes, the sbif, the first sbif of the girl...

?A.: ...is on the part of the mother of...

Z.: ...mother of... the mother of the girl, the mother of the bride.

(If it is the first-born son.]

Z.: If it is the first-born son. Apart from the first-born son, (the father) manages
by himself, he is the one who must make the sbif it’s up to him, no... why? Is it
going to be you every time? She would always be giving birth and saying: “look,
my mother-in-law is going to make me the sbif”. Very nice! Indeed! The first-
born son, she takes him, buys clothes for him, the first-born. You buy him clothes
and buy a pyjamas or a dressing gown for your daughter®. And for the baby, you
buy all the clothes and his little bag. You buy the lamb, make cakes. This, in case
of people who are quite well-off. And you put the chicken with...everything,
everything (a// related with) the sbif. You count how many people you have, like

sorrow and bliss, was traditionally done by the midwife (Légey 1926: 84). In the urban
environment, if that baby was born in a hospital, it is generally an elderly man who does this.
But as we will see later, it was the grandmother of the newborn who did it instead.

43 She refers to the mother of the newborn.
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in a wedding. You count the people and the expenses you have to pay. (/f you
don’t have enough, you go and tell the gentleman who married your daughter, you
tell him: “I’m not going to pay for the sacrifice and the s/i/u”. Like us, for instance.
I prepared it yesterday; the sacrifice on my own, and the s/i/u. This thing about the
slilu and the rest, which is what we can afford, I'm going to pay for. More than
that, I don’t have enough, you pay for it with your own money. Because, what’s
more important? It’s the sacrifice, the name, the lamb. That’s what’s important.
Another thing is not have... another thing, it’s not compulsory to do it. If I had
money, [ would do it, it’s my daughter. The birth, her first-born, without problems,
but I don’t have enough. The sacrifice I have to pay for is compulsory, I must see
about doing it although... the person manages somehow, they know what to do,
that sacrifice before the people, before the family and all that. That sacrifice is
taken, all the family gets together when you are going to sacrifice that animal.
They prepare these little bits of paper. They write names on them. You write down
a name, Marsya writes a name, this person writes a name. We have fun. We laugh.
The names are written and they are placed like this, on a little tray and a little girl
is brought in. She is told: “pick up a paper”, do you understand? She picks up a
paper, they open it and find Lina, for example, or Layla, or... they say: “this is the
name which has been picked”. Say: “yes, my name is the name which has been
picked”, do you understand?*

[Yes.]

Z.: This is done three times. The third time is the good one, do you understand?
The third is the good one, the name. That’s it. If they agree, that’s it. If they don’t,
they don’t agree, the father is in charge. What’s important is that they’ve done that
game which is done... with the family. They have fun and laugh, the people cook
chicken and they bring dishes with sweets and cakes. They prepare that, the family
comes, they get together, they eat and drink tea, they cheer up with those s/i/ar* of
slilu which 1 bought for the family.

?A.: And at the sacrifice, when the time of the sacrifice comes, (the father) says
the name, the name of the girl. When he’s going to... when he’s going to do the
sacrifice he says the name of the girl. That lamb already belongs to the girl, in
honour to her name, do you understand?

“Lina, daughter of Rasid”... like this... he pulls out the knife in the name of the
girl and of her father. Then, he carries out the sacrifice, that... that girl’s lamb.
Because the lamb is mandatory, more so than that of the feast of the lamb. If you
don’t have lamb in that feast, God forgives you.

(Really? The most important.]

Z.: And this newborn, God doesn’t forgive you, you must buy it in honour of his
name, your girl or your boy. In each birth, not only for the first-born.

“ In Légey 1926: 94-95 it is pointed out that when there are problems in choosing the name,
chance is used: with two possible names, which are written on two pieces of wood (one
bigger than the other), a passer-by is asked to pick one. Another solution registered by the
author consisted of choosing the first name the people involved would hear spoken in the
street.

4 They consist of small vessels (generally in the shape of a basket) where a small amount of
slilu is placed and they are shared out during the celebration.

EDNA 13 (2009), pp. 93-119. ISSN 1137-7968



112 Pablo Sanchez

[For each birth.]

Yes, (for) each birth it must, it must be bought. More compulsory than that of the
feast of the lamb, more that that of the feast of the lamb, the baby must be bought
one so the name can be given to him through the sacrifice. Compulsory. Because
the feast of the lamb is just sunna, not...

Hayat: exactly, the lamb.

Z.: Yes, with the lamb, there’s no other one. The lamb. And if you don’t do the
sacrifice, you owe it.

XXXX (several sources speak at the same time).

?A.: And if you're grown up, if you're grown up and your parents couldn’t
afford it, you buy it yourself (the /amb) and you sacrifice it in your name, even if
you are grown up, you sacrifice it in your name.

Z.: Your parents tell you: “we didn’t celebrate the name giving, we didn’t
sacrifice in your honour. We couldn’t afford to”. The admit they didn’t do the
sacrifice.

?A.: They didn’t do the sacrifice.

Z.: Like Salma. We... we went through a crisis at that time and I gave birth. And
then, God protect (us), Lord of peace’, some thieves robbed us, do you understand?

(In the shop.]

Z.: In the shop, and we were in crisis, we didn’t have anything. Asma was born
(mistake, she means her daughter Salma,), we didn’t do the sacrifice in her honour.
And until now, she’s still waiting for her lamb. The moment we told her: “we owe
you the lamb of... when better times come, we’ll buy and we’ll do your name
giving”. Do you understand? It is owed to you. You see, she’ll even grow up, get
married, for instance, and her name giving will still be owed to her

(Compulsory.]

Z.: Yes, compulsory. Because you account to God for it. Do you understand?

[T have heard talking about something which may be only done in the north of
Morocco, the ragod.]

7.: The rdgod is... tell him.

?A.: The ragod baby.

Z.: There is, there is...

[Does it exist also here, in Marrakesh or is it only in the north of Morocco?]

?A.: No, there is some, but , but, little.

[What is it?]

46 Act or behaviour in agreement with the prophet’s tradition.

47 The frequent use of expressions denoting a call for protection in the religious sense or
which reflect the union with God (//2A yastor “may God protect (us)”, had os-si Ili §ta llah
lit. “this is what God gave us” (equivalent to safi), ad-dayom [lah “God shall remain, only
God is eternal”, tkol [lah “trust God”, [lah ySdmmor had od-dar llah ySammorha dar, “may
God fill this house, fill her house” (in the sense of make it prosper), //ah yoktor xirok “May
God provide plentifully”, //ah yZib or-rzog “may God bring the worth™) is typical not only
in this source, but in most female sources under observation (from middle-aged generations
and older). This does not mean that men do not use them, but it is true that less frequently
than them, who tend to make a recurrent use of them in their speech.
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?A.: You are, are pregnant, and the baby stays (she means the foetus) for one
year. It may remain in your belly. For a year it may stay. You... you don’t give
birth at the right time. It stays, it stays, like that*.

Z.: Up to three years, up to three years.

?A.:Yes, it stays...

(Up to three years?]

Z.: Yes, one says: “the ragod has woken up”

[Is that what you say?]

Z.: Yes, the ragod has woken up. Why? These formulas of the Arabs are used®,
this hot stuff, and plants. And you use medicine... traditional medicine.

?A.: Natural remedies.

Z.: That’s it, and it’s done. And with God’s help it wakes up.

[Isn’t that what sorcerers do?]

Z.: No.

[Isn’t it?]

?A.: No.

Z.: No.

?A.: Natural remedies, do you understand?

7Z.: Like oregano.

?A.: It’s like a pharmacy but only with herbs.

Z.: Because the baby is rggod, asleep. It’s alive, but with no energy™. It doesn’t
grow, it has nothing. Like that, asleep, do you understand? It has a soul, but has
no...asleep.

?A.: It doesn’t grow.

Z.: It doesn’t grow.

[But, is there a body, even though it’s a small one?]

Z.: Yes.

[Or there’s nothing, just the soul?]

“ One of the forms of facing the woman’s sterility (whether real or not) consists of
believing that she has the rggod inside her and has not woken up at all. To this end the
woman could claim that she had some irregularities in her menstruation for a period in her
life (which is usually frequent). This aspect is not tackled in this corpus. See Légey 1926: 69,
where several techniques to “wake up” the ragod child are described.

4 Our source refers to passages in the Koran written by a man with some religious status
(talob or fgih). The religious element legitimizes these practices of pagan origin. Fatima
Sadiqi (Sadigi 2003: 68-73) aptly points out three forms of control on the side of the woman
in the Moroccan social context: magic and remedies from the popular culture (an element
very closely linked to the female world); gold (basically for economic control) and cunning
(very prevalent in the collective imagery and deeply represented through numerous
proverbs).

% The idea that the foetus is dormant, tired and must be woken up or given strength to
continue growing involves some of the practices to solve this problem consisting of
remedies against tiredness, such as applying compresses of cold water on the belly of the
alleged mother, preparing a beverage with oil and hare’s bile (from the idea of fast
movements intended to incite), or in the case of Jewish women, sweet stewed wine with
cinnamon and roast meat on the belly (the food given to persons who have fainted, see
Légey 1926: 70). The practice our source describes next goes along the same line.
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Z.: Just the soul, it may be this size.

?A.: There’s a little skin, it’s like this, a little skin.

(But it can’t be seen. ]

Z.: It can’t be seen.

?A.: No, it can’t be seen.

Z.: It can’t be seen.

?A.: It doesn’t grow. It stays like that in the belly, it doesn’t grow.

(Up to three years?]

Z.: 1t stays there for three years and wakes up, the ragad.

(Do you know anybody who had this happened to her?]

Z.: Yes, it has happened. It happened to a woman. She had the ragod in her belly.
For three years it was in her belly. She prepared cat thyme®', cat thyme is sold with
mint. And she drank it. She made it in the teapot and drank it. For three days she
drank it every morning before breakfast. And the foetus didn’t stay that... three
days, after three days, seven days later she started to feel... it moved. She was like
that, little by little, little by little, until the baby woke up. It woke up and started
kicking.

?A.: It started to grow.

Z.: 1t started to grow. She said... they told her that it had been a ragod child. It
was asleep for three years in his mother’s belly. He’s fine now. Very well. He’s a
man now and has had children.

(With no problems?]

Z.: He has no problems.

(Health problems...]

Z.: Everything fine. Fortunately, that woman used to say by then...

(And when she has the 7agod, everything in her is normal?]

Z.: Normal, normal.

?A.: As if she wasn’t pregnant.

Z.: As if she wasn’t pregnant. She may have her period and be pregnant. She
may not have it, for instance.

(Can that be so?]

Z.: She may have it and have the ragod.

[Then, at that time, if she doesn’t have her period, she may know that she has the
ragad|

Z.: And may not want to get rid of it. Because some women have an abortion.

(How?]

Z.: The abortion, she goes to the doctor and they do a curettage.

?A.: He operates on you.

(And it isn’t legal.]

Z.: Yes, it’s bad.

?A.: And it isn’t legal.

7. Itisn’t legal.

[Even in your village some people carry out abortions?]

I Cat thyme (feucrium marum), used as medicinal plant usually to fight the effects of
fainting due to low blood pressure.
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Z.: No, us in the village no, not in the village.

[There aren’t any.]

Z.: There aren’t.

(Only in the city.]

Z.: Only in the city. What else?*

[Ls there any disease typical of women?]

?A.: Disease? Anaemia, anaemia. The most important disease a pregnant woman
may have is anaemia.

[What is it?]

?A.: Anaemia, what’s it called...? T don’t know.

Z.: She doesn’t have (enough) blood, she lacks blood.

Hayat: But anybody can suffer from that, not only women...

?A.: No, of pregnant women, most of them. Most pregnant women suffer from it.
It is a condition that may be dangerous. It is the condition that may be dangerous.
Its likely that she may suffer from it.

[What happens to her?]

Z.: She needs calcium, she needs iron, she needs lots of things. When she goes to
the doctor, he prescribes medicines against anaemia, lack of calcium, that, iron
tablets. He tells her: “these tablets you must have until you give birth, so that the
baby is not born with lack of, anaem... so that it doesn’t have anaemia”. And
perhaps it doesn’t, doesn’t, doesn’t come out fine, for instance. Because the blood
that she needs and that the baby needs to grow in her belly doesn’t have
(something’s missing). Perhaps she has dizzy spells. It may be that ... she’s
pregnant, she has anaemia and the doctor doesn’t see that she needs ... she may
fall, she may feel dizziness.

?A.: She turns white.

[Poor thing, she feels dizzy.]

Z.: Yes, something like that. Some people cough. Some have that cough, cough
(in) the chest. But some keep coughing and coughing until they give birth. Some
have it all through the pregnancy. And the normal disease for pregnant women, to
vomit. Some vomit a lot and have cravings. The food, they don’t eat. Any food you
give them, they don’t want I, they want food from elsewhere, for instance. Or bring
her something from the street...

She has cravings.]

Z.: Yes, she has cravings. As if... or she asks some of her neighbours to give her
something to eat, she doesn’t eat what she cooks. And some have a normal
pregnancy. They eat anything, don’t get sick, don’t suffer from anything. And
some women don’t eat the food from their own home, the water, the water from
their home they can’t stand. Some can’t stand their husband. There are problems
between her and him. She says to him: “you stink, you are not good-looking”.
Seriously, it’s true. She can’t stand him. Some men understand this way of

52 This answer, accompanied by a facial gesture more stern than usual in our source,
promptly indicated to us that it was not a suitable topic.

33 We have noticed a greater tendency in women to reassert the credibility of their speech
than in men through expressions such as wa hdqq //ah [4-§dim “1 swear to God the Sublime”,
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talking, they accept it. They know that that woman is not entirely in her right mind.
He gives her... he respects her, respects... respects her decisions. Until that phase
is over. And some men don’t put up with that... that behaviour from the wife, he
thinks she does it because she wants to. Problems come. They may even divorce.
They even separate. Because he doesn’t understand that... that phase that woman is
going through that makes her behave like that. He believes she is like that
deliberately. His family may act as conciliator and “please...”, he is told: “no, look,
your wife is pregnant, you must be patient with her. Was she like this with you at
first?” For instance. They try to make them go back. To make him go back to his
wife since (what she suffers from) is cured, and that three month period goes by. A
three month period. And some, God protect us, have those cravings for nine
months. That’s what’s difficult, when she is for three... until the nine months are
over. Do you understand? When it’s just three months, there’s no problem. Until...
when she goes back to normal, she eats again, she sees as usual, then she sees
herself... like I. T couldn’t bear my husband®, I used to tell him: “you smell of
yeast, you smell of flour... you stink”. And he would tell me: “OK, I stink, it’s OK,
no...no problem at all”. He would tell me: “OK, you don’t want me to sleep with
you...” he didn’t sleep with me. For three months he didn’t sleep with me. “My
body, my body can’t stand it”. When that was over, he would laugh at me, he’d
say: “I no longer stink? Fine, now”. Some men understand women and those who
don’t, who don’t put up with that...

(Everywhere.]

Z.: Yes, everywhere. There are several types of men. And women, during the
pregnancy, if they want something and they don’t... don’t find it or don’t do it and
they scratch somewhere, they pay for it. They pay for the craving on... on that...
on their skin.

[Like this one, I have one (showing a craving).]

?A.: Craving.

Z.: Even Rasid, has an olive here, a big one.

(An olive?]

Z.: A big olive. I went to a neighbour’s house and she gave me bread, olives and
coffee. I was eating, I was about to finish, I had the last bit in my hand...of the
bread I was eating; I had eaten all the olives. They had this salt, coarse salt. I like

b as-sdhh “really”, ta-ndhdar mfak “I’m talking to you (seriously)”, yak?/yak bofda? “isn’t
it?”, ta-ndhdar b ol-mafqil “I’m serious”, at times agglutinating several of these expressions:
wa hiqq Illah 13-§dim, ta-ndhdir m$ak b ol-mafqil. 1t is hardly surprising that when they talk
about ol-kolma ntaft I-fyalat it is opposed to ol-kolma ntaft or-rzal, as, respectively, the
speech you should not trust, said without premeditation versus what one can trust (Sadiqi
1995: 73-74 explain how some of these Moroccan sayings are but the reflection of the
collective imagery regarding men and women).

While in other uses a difference in generations can be noted, the lack of credibility of the
female speech is practically the same regardless of the age of the girl or woman (it must be
remembered that from a religious point of view the testimony of a woman is worth half the
man’s, cff. Trabelsi 1991: 95, and that public recognition is given to men, not to women).

5% The husband of our source works as a mil/ /-hanit, the owner and sole attendant of a small
grocery shop in the quarter.
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black olives with that kind of salt. I had this bit left and I said: “I wish she’d bring
me just one (/) would finish it with this bit”. And my hand went here, I scratched.
That’s it. When I gave birth to Rasid, he had an olive here™.

?A.: 1 have something here too.

Z.:An olive it is indeed! And I told that woman, Mm"i Xoddas. I told her:
“Mm"™i Xoddas, this happened to me, this happened to me”. When she held Rasid,
because she came to congratulate me and all that, I told her: “look at the olive”.
She told me: “what...?”. I told her: “that day I came to your house and you gave
me...” She said: “Am I to blame? As God is my witness”. She said: “I mean, I
have no problem at all. At that time, tell me: “I want more olives”, I give you
olives”. Because it’s hard on that woman... like when you are eating ca... cakes,
for instance. And I am pregnant. And I like those cakes you are having, you
have... and I tell you: “give them to me”. You can’t... you can’t refuse. If you
know I’m pregnant, you’ll give up and give them to me. Because it’s not me who
told you. ’'m not in my right mind, I’ve told you: “I want those cakes”. I fancy
them because you were eating them, do you understand? That’s what happened to
Stfya once. We were passing by the oranges stall. And one fell down. He said to
us: “come and drink some orange (juice)”. 1 said: “no, thanks, I don’t drink orange
(juice)”. He had dropped one orange. And he...she picked that orange. He said to
her: “no, madam, please”. She had it in her hands. I said to him: “if ...if... you’d
seen how she’d picked it, you wouldn’t say give it to me”. She had bent with great
effort to...at the end. He did like this (beckoning from the distance) and called her:
madam! madam! And we returned where he was. What’s the matter? Is anything
the matter? We gave you the orange back”. He picked a bag. He filled the bag with
oranges and said to her: “here. I hadn’t seen you, forgive me”. So, he knows what
a pregnant woman is like, do you understand? He gave her the oranges, he told her:
“forgive me, I didn’t see you when you gave me the orange”. When she gave him
the orange I told him: “if, if you’d seen how she picked that orange”, because she
saw the orange rolling and went straight for it, without thinking, do you understand?
She picked it up, it was big and beautiful. And he told her...

?A.: Even though every xxxx like the one she picked up.

Z.: The one she picked up.

?A.: xxxx like the one she picked up.

Z.: And he gave it to her. “When I told you that this form of speaking I
didn’t ...” he told me. “I swear I didn’t, I didn’t see her”*°. I said to him: “I didn’t

3Légey 1926: 7 reports one form of deleting a craving which consists of taking a ritual
purifying bath with water from the well of a sanctuary. Jewish women performed a similar
rite with the ritual bath of mikveh, like at the end of each menstruation.

% During the fragments of conversation reproduced by our main source, the dramatization is
quite remarkable. The staging is very stressed, with changes in the voice, intonation,
gestures. These features are more frequent and common in women than in men as we have
noticed (see in this respect Mouhssine 1997: 28). In fact, it is claimed that women generally
have a spectrum of different tones which is much wider than in men. When a woman wants
to make her story more credible in non-familiar contexts, she uses a lower tone (similar to
men’s in this sense), whereas men would never resemble a woman in this sense (Sadiqi
2003: 97-100).
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tell you anything”. He called (Zer). And he gave her the bag of oranges. She said
to him: “no, no, I don’t want, really I don’t want”. He said: “look, by God that this
bag does not come back to me”. She didn’t want it. He said: “take it”. And that’s it.
He gave her that bag and she brought it home. I told her: “eat the oranges”. She
said: “no”. Her husband came, it was he who squeezed them. No... she no longer
had that craving for... Since she had picked up that or... orange. Who knows, if it
is because she saw it and that orange fell or I don’t know... nobody touched it, we
were far from him. And that orange went (onomatopoeia of the rolling orange), it
had fallen in ZamiS 1fna. And she went for it. He said: “thanks”. I mean, as if
picking it and giving it back. She picked it as if... well... do you understand?
Without thinking. She picked up that orange that was on the floor. And I said to
him.... Well..., she picked it up...well.. if you had seen how she picked up that
orange you wouldn’t say to her: “give it to me”. When we moved away and he
saw her belly he started calling us. He said to her: “take the oranges”. She said to
him: “no, no, I don’t want them any more, I don’t want them, I don’t, I don’t
want”, well, he said: “it’s OK”. He said: “by God, by God, I will neither sell them
nor pick them up”: He said: “take the oranges”. I told her: “take them!” And she
did. That’s the story. What else? A boy had a watermelon here, a red watermelon.

(Why?]

Z.: Because he... his wife was pregnant and she told her husband: “go and get a
watermelon”. When later that evening he came back home he didn’t bring it and
she scratched her face. Like this, a watermelon, here, in the middle of his face, an
entire watermelon. The next day he brought her the watermelon but she no longer
wanted it. He said to her: “I forgot”, and consoled her.

(It has to be at the right time.]

Z.: Yes, he forgot. And she scratched... I... Stfya has a prawn here. A prawn,
the red fish. I was buying fish, I saw the prawns and said: “if only he gave me,
even just one prawn, and peeled it for me...” I was talking to myself. The problem
is I knew the fishmonger, because if I had told him he would have given it to me,
do you understand?

?A.: My cousin has a strawberry on her back, the strawberry season comes and it
turns red and that part that’s green, that...always, always, from summer to summer.
Her back is always red. And it has little holes, I swear to God, like this, a
strawberry.

Z.: Like Stfya, those... little fins on the prawn, red, like this. Her calf goes red,
where she has the fish, the full thing, that goes up. It is a prawn. I only buy
sardines, what I can afford. And I saw those prawns, red, shiny. I just wanted him
to peel one form me and give it to me, with the salt they have.

?A.: And eat it like that?

Z.: Eat it like that, I just wanted it like that. And I said: “I wish he’d give me just
one prawn, [’d eat it”. I was talking to myself. If I had told him... actually, he is
Brahim. I was living in Dorb 0Z-zamo$. And I didn’t tell him. He wasn’t going to
give me just one prawn, well... and I didn’t, I didn’t tell him, I scratched my leg
and she got it on her leg, around here. She told me: “mum, if you had scratched
your cheek I would have had a prawn on my cheek”. She just got it on her leg.
Rasid, show us the olive you have on your arm. Show them.
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